
AN ANALYSIS OF BUDDHIST ECONOMIC ETHICS

As a result of the analysis, three theoretical models of Buddhist economy that had . However, M. Weber acknowledges
that no economic ethics was.

According to them, goods should not be considered more important than people and consumption more
important than creative activity. In: Society and Economy, No. Additionally he offers three other theories
which apply to time use, economizing, and work satisfaction. This leads to de-emphasizing profit
maximization as the ultimate motive and renewed emphasis on introducing small-scale, locally adaptable,
substantive economic activities. By giving to the sangha, the individual not only furthered his own
soteriological quest and karma, but benefited society and contributed to the betterment of others' karma
through supporting the educational act of spreading the Dharma. He should divide His money in four parts; On
one he should live, With two expand his trade, And the fourth he should save Against a rainy day. Frederic
Pryor analyzes Buddhist economics according to the Buddhist canon in the Theravada tradition, and how it
should function according to the scriptures. Of course, this was the dominant tradition in the form of the
teachings of the majority of Buddhist schools. Such a position also served as a rationale for a cooperative
attitude toward the ruling authorities and for upholding the social, political and economic status quo. In this
way, both Chinese Buddhist ethics and metaphysics were subtly transformed in the process of assimilation and
accommodation to indigenous Confucian ideas, and as a result diverged somewhat from their Indian
Mahaayaana predecessors. What this meant for Japanese Buddhist ethics was that they have tended to focus on
social harmony kokyo wago and the concept of hoon, or the need for an endless return of benefits from the
individual to parents, ruler, sentient beings and the Three Treasures. Major Trends in Japanese Buddhist
Economic Ethics The development of economic ethics in Japanese Buddhism can be seen as a continuation of
tendencies begun in Chinese Buddhism in many ways. Robert Tilman New York: Praeger,  Accordingly, the
function of work should act as educational toward development of skills, a sense of community, and
satisfaction through meaningful work. He discusses the divisions in Buddhism based on monks and laity
householders, those still with worldly attachment , and draws much attention to the methodology of each Pryor
 Over time such certificates came to be traded in the marketplace, with their value tied to the perceived
economic gain accruing to the holder in terms of tax and corvee labor exemptions and opportunities to engage
in usury. While such a view leaves open the opportunity for the exercise of compassion including material
help to others , it avoids more interventionist efforts to control and redirect existing wealth distribution.
Selected Works of Nakamura Hajime, vol. Giving was the way to avoid such attachment and for the laity such
giving increasingly became giving to the sangha daana , rather than directly to the poor or reinvesting into
one's secular business. Ch'an emphasis on monk labor also could be viewed as a reflection of Chinese
indigenous ways of thinking about labor and the work ethic. Return [10] See Diigha Nikaaya, pt. While
traditional economics concentrates on self-interest, the Buddhist view challenges it by changing the concept of
self to Anatta or no-self. In chapter nine the subsequent chapter in the translated version of the book emphasis
is placed on the understanding of human beings. With a value-based economic structure, economic growth is
not necessarily at an expense p. Selection from Zsnolnai's Bibliography Banjaree, N. What is required is an
analytical mechanism for systematic analysis of the mind, allowing the capacity for internal observation and
analysis. The work has set grounds for more pragmatic evaluation and development of the subject. An
excellent example of both these continuities as well as differences with Theravaada ethics can be found in the
Indian Mahaayaana work by Naagaarjuna called the Jewel Garland of Royal Counsels. Monotonous or overly
specialized work, thus, is a grave indignity to humanity. As a result most temples were not that sympathetic to
the labor movement when it began to develop in the early twentieth century, and were not at all sympathetic to
Japanese socialism, which they labeled "bad equality. Thus, he proposes small-scale, localized economies as
the means to alleviate the world of the problems created by a system devoid of moral values. Submitted: May
4, Text text without footnotes of original Timothy Allen Golden: Buddhist economics first gained widespread
attention with the publication of E. Inoue, S. The above view of social and economic inequality is also in
accord with a view of karma which sees intervention in the economic organization of society as only tending
to produce more potential karma and entanglement in sa. In the final analysis, however, Buddhist economic
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activities and economic values never seemed to play a direct role in the development of a more modern type of
capitalism in any of the three countries examined including Japan. In other areas, Chinese temples carried over
previously existing Indian Mahaayaana commercial practices such as loans with interest against pledges,
auction sales of clothing and fabrics, use of lay servants within the monastery to carry out commercial
transactions on behalf of the sangha, and allowing goods donated to the sangha which were not used by the
monks to be sold or loaned out to earn profits for the sangha. In: Zsolnai, L. If our intention is bad, farming is
a lowly work; but if you are deeply religious, it is the saintly work of a Bodhisattva. One should transcend the
two aspects of activity and nonactivity. There is still much controversy over when this "laxity" in the Vinaya
began and due to what reasons. In such a state the enlightened king begins with his understanding of the truth
of anaatman and based upon this understanding acts benevolently and without "self" to carry out
compassionate measures for the sick, elderly, farmers, children, mendicants and beggars, based upon the
karmic premise that such giving of wealth will produce more prosperity and wealth for the kingdom in the
future. No one should sit quietly and so contrary to the wishes of the multitude.


